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Divine Service
Saturdays 5:30 p.m.
Sundays 10 a.m.

Advent and Lenten Services
Wednesdays 7:00 p.m.

Private Confession & Absolution
(by appointment)

Bible Studies
ioolle 00 s
Nursery through 8" Grade Sunday School
Sunday Mornings 9:00 a.m.

High School and College Bible Class
Sunday Mornings 9:00 a.m.

Sunday Morning Bible Class
9:00 a.m.
(Isaiah the Prophet)

LWML Bible Study
1* Thursday 9:00 a.m.

Fellowship Pot Luck
Every 5 Sunday After Service

Catechesis
Adult Information Class
Sunday Afternoons
3:00 p.m.

Youth Confirmation Class
Wednesday Evenings
6:00 p.m.
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Holy Week at

Trinity Evangelical Lutheran Church
Holy Week 2009 — The Catechism —

Wednesday April 1, 2009 - 7:00 p.m.
Evening Prayer with the theme: Holy Absolution
Coffee and Dessert to follow
Palm Sunday - April 4 @ 5:30 p.m. & April 5@ 10
a.m.
Enter with our King into Jerusalem
Monday April 6, 2009 —7:00 8:00 p.m.
A Look at the Passion of our Lord
Tuesday April 7, 2009 —7:00 8:00 p.m.
The continuation of the Passion of our Lord
Wednesday April 8, 2009 —7:00 8:00 p.m.
The conclusion of the Passion of our Lord
Maundy Thursday — April 9 at 7:00 p.m.
Journey to The upper room as we learn of our
L o r Haé Supper
Good Friday - April 10
Noonday Service at 12:00 noon
The Way of the Cross
Evening Service at 7:00 p.m.
Good Friday Vespers
Easter Vigil - Saturday April 11 at 5:30 p.m.
Baptismal remembrance and the road to the
Tomb
Easter Sunrise Service - April 12 at 7:00 a.m.
He is Risen! He is Risen indeed Alleluia!
Easter Breakfast — April 12 at 8:30 a.m. —9:45 a.m.
Easter Egg Hunt for Children — April 12 —9:30 a.m.

Easter Festive Service — April 12 at 10:00 a.m.
Celebrattour Lordoés Resur

Easter Breakfast
The Youth group will be putting on an Easter Breakfast again
this Easter Sunday. Breakfast will be served from 8:30-9:45
a.m. Freewill donations will be received to help fund Youth
activities and projects.
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THRIVENT FISH FRY': Our local branch has been allowed $1,020.00 for
our next project. We are hoping to use this for our matching funds to finish
our kitchen cabinets. The plans have been accepted and the company
chosen. One of our members has agreed to help us with a fish fry as a fund
raiser. This will be held on Sunday April 26. A door collection will also be
taken during the month of April and will be matched by Thrivent.

LWML Spring Rally The Lutheran Women's Missionary League, Mid State Zone, will hold the annual Spring
Rally on Wednesday, April 15, 2009 at St. Paul Lutheran Church, Nokomis. Please join us for a day of
Christian Growth and fellowship.

2009 Virden Easter Celebration

8:00 —9:00 a.m. Free Pictures with Easter Bunny in the Park

8:30-9:00 a.m. Egg Hunt in the Park

9:00 —9:10 a.m. Bus to 1% Stop

9:10-9:30 a.m. Craft Time

9:30—9:40 a.m. Bus to 2™ Stop Saturday, April 4™, 2009
9:40 —10:00 a.m. Song Time 8:00 a.m. —12:00 noon
10:00 —10:10 a.m. Bus to 3" Stop Virden Town Sguare
10:10-10:30 a.m. Story Time

10:30-10:40 a.m. Bus to 4th Stop

10:40 —11:00 a.m. Cookie Decorating @ Trinity Lutheran Church

11:00 —11:10 a.m. Bus to 5" Stop

11:10 - 11:50 a.m. Sunrise Manor

11:50 —12:00 noon Bus back to Park

All activities in the park and at Sunrise are open to the Public.
You must register for the bus and its activities before the event.
Only 60 Children will have tickets for this activity.

Bus Activities are open to 6 1 12 year olds.

A parent or guardian must accompany all children.

Upcoming Meetings and Events

April
157 LWML Mid State Spring Rally @ St. Paul Lutheran Church, Nokomis

May

11TEl der 6s 7: 00 p. m.
l4iConfirmends Questioning

16 7 Confirmation Rehearsal

177 Youth and Adult Confirmation Day

181 Parish planning 6:30 p.m.

2471 Voters 11:00 a.m.

3171 5" Sunday Pot luck Mission Emphasis i Our Savior Lutheran School




JESUS CHRIST, THE ARREST AND TRIAL OF

This subject is of special interest, not only on account of its inherent
importance, but more particularly on account of its immediately preceding, and
leading directly up to what is the greatest tragedy in human history, the crucifixion of
our Lord. It has also the added interest of being the only proceeding on record in
which the two great legal systems of antiquity, the Jewish and the Roman, which
have most largely influenced modern legislation and jurisprudence, each played a
most important part.

Jewish and Roman Law

The coexistence of these two systems in Judea, and their joint action in
bringing about the tremendous results in question, were made possible by the
generous policy pursued by Rome in allowing conquered nations to retain their ancient laws, institutions and usages, in so
far as they were compatible with Roman sovereignty and supremacy. Not only so, but, in a large degree, they permitted
these laws to be administered by the officials of the subject peoples. This privilege was not granted absolutely, but was
permitted only so long as it was not abused. It might be withdrawn at any time, and the instances in which this was, done
were by no means rare. Of the matters considered in this article, the arrest of Jesus and the proceedings before Annas,
Caiaphas and the Sanhedrin took place under Jewish law; the proceedings before Pilate and the reference to Herod, under
Roman | aw. This article wil!l endeavor to consider
constitutional point of view.

I. THE ARREST

During the last year of the ministry of Jesus, the hostility of the Jews to Him had greatly increased, and some six
months before they finally succeeded in accomplishing their purpose, they had definitely resolved to make away with
Him. At the Feast of Tabernacles they sent officers (the temple-guards) to take Him while He was teaching in the temple
(John 7:32); but these, after listening to His words, returned without having made the attempt, giving as a reason that
Anever man spokeo (John 7:46).

After His raising of Lazarus, their determination to kill Him was greatly intensified. A special meeting of the
council was held to consider the matter. There Caiaphas, the high priest, strongly advocated such a step on national
grounds, and on the ground of expediency, quoting in support of his advice, in a cold-blooded and cynical manner, the
Jewish adage that it was expedient that one man should die for the people, and that the whole nation perish not. Their
plans to this end were frustrated, for the time being, by Jesus withdrawing Himself to the border of the wilderness, where
He remained with His disciples (John 11:47-54).

On His return to Bethany and Jerusalem, six days before the Passover, they were deterred from carrying out their
design on account of His great popularity with the people, as evidenced by His triumphal entry into Jerusalem on the first
day of the Passover week (Palm Sunday), and by the crowds who gathered around Him, and listened to His teachings in
the temple, and who enjoyed the discomfiture of the Pharisees, Sadducees and Herodians, as they continuously sought to
entangle Him in His talk.

Two days before the Passover, at a council meeting held in the palace of Caiaphas, they planned to accomplish their
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purpose by subtlety, but fAnot during t heb5 Makds&lt2) | est

While they were in this state of perplexity, to their great relief Judas came to them and agreed to betray his Master for
money (Matthew 26:14-16; Mark 14:10, 11).

A. Preparatory Steps




This time they determined not to rely solely upon their own temple-guards or officers to execute their warrant or
order of arrest, fearing that these officials, being Jews, might again be fascinated by the strange influence which Jesus
exercised over His countrymen, or that His followers might offer resistance. They therefore applied to Pilate, the Roman
procurator (governor), for the assistance of a band of Roman soldiers. He granted them a cohort (400 to 600 men) from
the legion then quartered in the castle of Antonia, which adjoined and overlooked the temple-area. The final arrangements
as to these would probably be completed while Judas was at the supper room. It has been suggested that the whole cohort
would not go, but only a selection from them. Howeverl
18:3), and that they were under the command of a chief captain (tribune, John 18:12). If there had not been more than 100
soldiers, they would not have been under the command of a captain, but the chief officer would have been a centurion.
The amazing popularity of Jesus, as shown by His triumphal entry into the city, may have led the authorities to make such
ample provision against any possible attempt at rescue.

The Garden of Gethsemane, in which Judas knew that Jesus would be found that night, was well known to him
(John 18:2); and he also knew the time he would be likely to find his Master there. Thither at the proper hour he led the
band of soldiers, the temple officers and others, and also some of the chief priests and elders themselves; the whole being
desci bed as fia great multitude with swords and staveso
shining brightly, they also carried Al anterns and to
or fail to be recognized in the deep shade of the olive trees in the garden.

I

B. The Arrest in the Garden

On their arrival at the garden, Jesus came forward to meet them, and
the traitor Judas gave them the appointed signal by kissing Him. As the order
or warrant was a Jewish one, the temple officers would probably be in front,
the soldiers supporting them as reserves. On Jesus announcing to the leaders
that He was the one they sought, what the chief priests had feared actually
occurred. There was something in the words or bearing of Jesus which awed
the temple officers; they were panic-stricken, went backward, and fell to the
ground. On their rallying, the impetuous Peter drew his sword, and cut off the
ear of one of them, Malchus, the servant of the high priest (John 18:6-10).

On this evidence of resistance the Roman captain and soldiers came forward, and with the assistance of the Jewish
officers bound Jesus. Under the Jewish law this was not lawful before condemnation, save in exceptional cases where
resistance was either offered or apprehended.

Even in this trying hour the concern of Jesus was more for others than for Himself, as witness His miracle in
healing the ear of Malchus, and His request that His disciples might be allowed their liberty (John 18:8). Notwithstanding
His efforts, His followers were panic-stricken, probably on account of the vigorous action of the officers and soldiers after
the assault by Peter, fAand they all I eft him and f1l ect

It is worthy of note that Jesus had no word of blame or censure for the Roman officers or soldiers who were only
doing their sworn duty in supporting the civil authorities; but His pungent words of reproach for not having attempted His
arrest while He was teachi ng openltyand - captairs tf the tampleygnd e we I
el derso (Luke 22:52), who had shown their inordinate
sit as judges on the case, the improper and illegal course of accompanying the officers, and themselves taking part in the
arrest.

C. Taken to the City

The whole body departed with their prisoner for the city. From the first three Gospels one might infer that they
went directly to the palace of Caiaphas, the high priest. In the Fourth Gospel, however, we are told that they took him first
to Annas (John 18:13).




Why they did so we are not informed, the only statement made being that he was the father-in-law of Caiaphas
(John 18:13). He had been the high priest from 7 AD to 15 AD, when he was deposed by Valerius Gratus, the Roman
procurator. He was still the most influential member of the Sanhedrin, and, being of an aggressive disposition, it may be
that it was he who had given instructions as to the arrest, and that they thought it their duty to report first to him.

Annas, however, sent Jesus bound to Caiaphas (John 18:24). Having delivered over their prisoner, the Roman
soldiers would proceed to their quarters in the castle, the temple officials retaining Jesus in their charge.

Meanwhile, the members of the Sanhedrin were assembling at the palace of the high priest, and the preliminary
steps toward the first or Jewish trial were being taken.

Il. THE JEWISH TRIAL
A. The Jewish Law

It is the just boast of those countries whose jurisprudence had its origin in the common law of England, that their
system of criminal law is rounded upon the humane maxims that everyone is presumed to be innocent until he is proved to
be guilty, and that no one is bound to criminate himself. But the Jewish law went even farther in the safeguards which it
placed around an accused person. In the Pentateuch it is provided that one witness shall not be sufficient to convict any

man of even a minor offense. AOne witness sraaykinthanhot
he sins: at the mouth of two witnesses, or at the mol
19:15).

B. The Mishna

These principles of the Mosaic law were elaborated and extended in the system which grew up after the return from
Babylon. It was begun by the men of the Great Synagogue, and was afterward completed by the Sanhedrin which
succeeded them. Up to the time of our Lord, and for the first two centuries of the Christian era, their rules remained
largely in an oral or unwritten form, until they were compiled or codified in the Mishna by Rabbi Judah and his associates
and successors in the early part of the 3rd century. It is generally conceded by both Jewish and Christian writers that the
main provisions, therein found for the protection of accused persons, had been long incorporated in the oral law and were
recognized as a part of it in the time of Annas and Caiaphas.

C. Criminal Trials

The provisions relating to criminal trials, and especially to those in which the offense was punishable by death,
were very stringent and were all framed in the interest of the accused. Among them were the following: The trial must be
begun by day, and if not completed before night it must be adjourned and resumed by day; the quorum of judges in capital
cases was 23, that being the quorum of the Grand Council; a verdict of acquittal, which required only a majority of one,
might be rendered on the same day as the trial was completed; any other verdict could only be rendered on a subsequent
day and required a majority of at least two; no prisoner could be convicted on his own evidence; it was the duty of a judge
to see that the interests of the accused were fully protected.

The modern practice of an information or complaint and a preliminary investigation before a magistrate was wholly
unknown to the Jewish law and foreign to its genius. The examination of the witnesses in open court was in reality the
beginning of a Jewish trial, and the crime for which the accused was tried, and the sole charge he had to meet, was that
which was disclosed by the evidence of the witnesses.

D. The Trial of Jesus

Let us see how far the foregoing principles and rules were followed and observed in the proceedings before the high
priest in the present instance. The first step taken in the trial was the private examination of Jesus by the high priest, which
is recorded only in John 18:19-23. Opinions differ as to whether this examination was conducted by Annas at his
residence before he sent Jesus to Caiaphas (John 18:24), or by the latter after Jesus had been delivered up to him.




Caiaphas was actually the high priest at the time, and had been for some years. Annas had been deposed from the
office about 14 years previously by the Roman procurator; but he was still accorded the title (Acts 4:6). Many of the Jews
did not concede the right of the procurator to depose him, and looked upon him as still the rightful high priest. He is also
said to have been at this time the vice-president of the Sanhedrin. The arguments as to which of them is called the high
priest by John in this passage are based | argely wupor
Annas had sent him bound unto Cai apha $&implieséat Jesushad begnr i e ¢
sent to Caiaphas before the examination. On the other hand, RV, following the Greek text adopted by Nestle and others,
reads, fAAnnas therefore sent him bound unt o pBaadnaphas
account of what had taken place in the examination.

However, it is not material which of these two leading members of the Sanhedrin conducted the examination. The
same may also be said as to the controversy regarding the residence of Annas at the time, whether it was in some part of
the official palace of the high priest or elsewhere. The important matters are the fact, the time, and the manner of the
examination by one or other of these leading members of the council, not the precise place where, or the particular person
by whom, it was conducted.

E. The Preliminary Examination
The high priest (whether Annas or Caiaphas) proceeded to interrogate Jesus concerning His disciples and His
doctrine (John 18:19). Such a proceeding formed no part of a regular Jewish trial, and was, moreover, not taken in good
faith; but with a view to entrapping Jesus into admissions that might be used against Him at the approaching trial before
the council. It appears to have been in the nature of a private examination, conducted probably while the members of the
council were assembling. The dignified and appropriate answer of Jesus pointedly brought before the judge the
irregularity he was committing, and was a reminder that His trial should begin with the examinationofth e wi t nes s e
spoke openly to the world; | ever taught in the synagogue, and in the temple, whither the Jews always resort; and in secret
I have said nothing. Why do you ask me? Ask them which heard me, what | have said unto them: behold, they know what
|l saido (John 18:20,21). The reply to this was a bl o\
have passed unrebuked by the judge, and it was left to Jesus Himself to make the appropriate protest.

F. The Night Trial
The next proceeding was the trial before the council in the palace of Caiaphas, attended at least by the quorum of 23.
This was an illegal meeting, since a capital trial, as we have seen, could not either be begun or proceeded with at night.
Some of the chief priests and elders, as previously stated, had been guilty of the highly improper act for judges, of taking
part in and directing the arrest of Jesus. Now, At he
the arrest and the commencement of t he trial in something even wor se:
mi ght put him to deatho (Matthew 26:59). Thi s, no dol
instructed them as to the testimony they should give. For weeks, ever since the raising of Lazarus, they had been preparing
for such a trial, as we read: fiSo from that day fort!l
Caiaphas, as high priest and president of the Sanhedrin, presided at the meeting of the council. The oath
administered to witnesses in a Jewish court was an extremely solemn invocation, and it makes one shudder to think of the
high priest pronouncing these words to perjured witnesses, known by him to have been procured by the judges before him
in the manner stated.

G. False Witnesses

But even this did not avail. Al though fAmany bare f
i mperfectly tutored by thewrtnaeassragteed, not fogebhht
these prejudiced and partial judges could not find the concurring testimony of two witnesses required by their law
(Deuteronomy 19:15).




The nearest approach to the necessary concurrence came at last from two witnesses, who gave a distorted report of

a figurative and enigmatic statement made by Jesus i1
three days | wildl raise it upo (JobmpRel®j. hThebedpgb:
testimony of the two witnesses is reported with but =
am able to destroy the temple of God, aeardhimtsayg, Ivialbi | d i t
destroy this temple that is made with hands, and i n t
Whether these slightly different statements represent the discrepancies in their testimony, or on account of some other
variations or contradictions, the judges reluctantly
14:59).

H. A Browbeating Judge

Caiaphas, having exhausted his list of witnesses, and seeing the prosecution on which he had set his heart in danger
of breaking down for the |l ack of | egal evidence, adoj
what is it which these witness against thee? But Jes.!
prosecution had utterly failed on account of the lack of agreement of two witnesses on any of the charges. As a final and
desperate resort, Caiaphas had recourse to a bold strategic move to draw from Jesus an admission or confession on which
he might base a condemnation, similar to the attempt which failed at the preliminary examination; but this time fortifying

his appeal by a solemn adjuration in the name of It he
us whether thou art the Christ, the Son of God. Jesus said unto him, You have said: nevertheless | say unto you,
Henceforth you shall see the Son of man sitting at tI
(Matthew 26:63,64). Caiaphas, although knowing that under the law Jesus could not be convicted on His own answers or

admi ssions, thereupon in a tragic manner Arent his g:

we of witnesses? behold, now ye have heard the blasphemy: what think ye? They answered and said, He is worthy of
death (Matthew 26:65, 66).
The night session then broke up to meet again after daybreak in order to ratify the decision just come to, and to give
a semblance of legality to the trial and verdict. The closing scene was one of disorder, in which they spat in their
prisonerb6s face and buffetee) him (Matthew 26: 67, 638;

I. The Morning Session
The foll owing morning, fias soon as it was day, 0 th
their presence (Luke 22:66). There were probably a number of the council present who had not attended the night session.
For the benefit of these, and perhaps to give an appearance of legality to the proceeding, the high priest began the trial
anew, but not with the examination of witnesses which had proved such a failure at the night session. He proceeded at
once to ask substantially the same questions as had finally brought out from Jesus the night before the answer which he

had declared to be blasphemy,andu pon whi ch t he counci l had ficondemned |
meeting is mentioned in all the Gospels, the details of the examination are related by Luke alone. When asked whether He

was the Christ, He r @ pelieve:ard if | agk Vofi, ye will hotahswer. Bubfrom hengeforthw i | | [
shall the Son of man be seated at -69).mhisanswergohbeingbufficiedttoo f t
found a verdict of blasphemyhaponhhetBey afl GodPédTout
answer , ifYe say that I am. And they said, Wh at furthe

own moutho¢ (Luke 22:70,71).

J. Powers of the Sanhedrin

It will be observed that neither at the night nor at the morning session was there any sentence pronounced upon
Jesus by the high priest. There was on each occasion only what would be equivalent to a verdict of guilty found by a jury
under our modern criminal practice, but no sentence passed upon the prisoner by the presiding judge. When Judea lost the
last vestige of its independence and became a Roman province (6 AD), the Sanhedrin ceased to have the right to inflict




Capital punishment or to administer the law of life and death. This jurisdiction was thenceforth transferred to the Roman
procurator. The Sanhedrin submitted very reluctantly to this curtailment of its powers. A few years later it exercised it
illegally and in a very riotous manner in the case of Stephen (Acts 7:58). Annas, however, of all men, had good reason not
to violate this law, as his having done so during the absence of the procurator was the cause of his being deposed from the
office of high priest by Valerius Gratus (15 AD).

The proceedings may have been taken before the high priest in the hope that Pilate might be induced to accept the
verdict of the Sanhedrin as conclusive that Jesus had been guilty of an offense punishable by death under the Jewish law.

K. Condemnation for Blasphemy

Now what was the precise crime or crimes for which Jesus was tried at these two sittings of the council? The first
impression would probably be that there was no connection between the charge of destroying the temple and building
another in three days, and His claiming to be the Son of God. And yet they were closely allied in the Jewish mind. The
Jewish nation being a pure theocracy, the overthrow of the temple, the abode of the Divine Sovereign, would mean the
overthrow of Divine institutions, and be an act of treason against the Deity. The profession of ability to build another
temple in three days would be construed as a claim to the possession of supernatural power and, consequently, blasphemy.
As to the other claim which He Himself made and confessed to the council, namely, that He was the Christ, the Son of
God, none of them would have any hesitation in concurring in the verdict of the high priest that it was rank blasphemy,
when made by one whom they regarded simply as a Galilean peasant.

L. Summary

To sum up: The Jewish trial of our Lord was absolutely illegal, the court which condemned Him being without
jurisdiction to try a capital offense, which blasphemy was under the Jewish law. Even if there had been jurisdiction, it
would have been irregular, as the judges had rendered themselves incompetent to try the case, having been guilty of the
violation of the spirit of the law that required judges to be unprejudiced and impartial, and carefully to guard the interests
of the accused. Even the letter of the law had been violated in a number of important respects. Among these may be
mentioned:

(1) some of the judges taking part in and directing the arrest;

(2) the examination before the trial and the attempt to obtain admissions;

(3) endeavors of the judges to procure the testimony of false witnesses;

(4) commencing and continuing the trial at night;

(5) examining and adjuring the accused in order to extort admissions from Him;

(6) rendering a verdict of guilty at the close of the night session, without allowing a day to intervene;

(7) holding the morning session on a feast day, and rendering a verdict at its close; and

(8) rendering both verdicts without any legal evidence.

I1l. THE ROMAN TRIAL

Early on the morning of Friday of t h eiestPwiththeeltdesand we e
scribes, and the whole council o held a consultation
Jesus and their verdict that He was gqguil ty hoof (bMaatstphhee
this being, in their judgment, the proper punishment for the offense of which they had pronounced Him guilty.

A. Taken before Pilate

For the reasons already mentioned, they came to the conclusion that it would be necessary to invoke the aid of the
Roman power in carrying out this sentence. They thereupon bound Jesus, and led Him away and delivered Him up to
Pilate, who at this time probably occupied, while in Jerusalem, the magnificent palace built by Herod the Great. Jesus was
taken into the judgment hall of the palace or Pretorium; His accusers, unwilling to defile themselves by entering into a
heathen house and thereby rendering themselves unfit to eat the Passover, remained outside upon the marble pavement.




B. Roman Law and Procedure

The proceedings thus begun were conducted under a system entirely different from that which we have thus far been
considering, both in its nature and its administration. The Jewish law was apart of the religion, and in its growth and
development was administered in important cases by a large body of trained men, who were obliged to follow strictly a
well-defined procedure. The Roman law, on the other hand, had its origin and growth under the stern and manly virtues
and the love of justice which characterized republican Rome, and it still jealously guarded the rights and privileges of
Roman citizens, even in a conquered province. Striking illustrations of this truth are found in the life of Paul (see Acts
16:35-39; 22:24-29; 25:10-12). The lives and fortunes of the natives in an imperial province like Judea may be said to
have been almost completely at the mercy of the Roman procurator or governor, who was responsible to his imperial
master alone, and not even to the Roman senate. Pilate therefore was well within the mark when, at a later stage of the
trial, being irritated at Jesus remaining silent whert
me? knowest thou not t hat | have power 19:10). Whide]henavsre t h e
the procurator was not compelled in such cases to adhere strictly to the prescribed procedure, and had a wide discretion,
he was not allowed to violate or depart from the established principles of the law.

On this occasion, Pilate, respecting the scruples of the chief priests about entering the palace, went outside at their
request, apparently leaving Jesus in the Pretorium. He asked them the usual formal question, put at the opening of a
Roman trial: fAWhat tahsmam?s ati on bring ye agains

C. Full Trial Not Desired

They answered and said unto him, If he were notanevil-d o e r we should not have de
(John 18:29 f AV). Pilate could see at once that this was a mere attempt to evade the direct question he had asked, and
was not such an accusation as disclosed any offense known to the Roman law. Affecting to treat it with disdain, and as
somet hing known only to their own | aw, he sai d, ATake
saiduntoh i m, It is not | awful for us to put any man t o de

D. Final Accusation

Perceiving that Pilate would not gratify their desire to have Jesus condemned on the verdict which they had
rendered, or for an of fheybegan toaccus him, saying, Wh feundrthis man pervdrtiagy o n |
our nation, and forbidding to give tribute to Caesar,
accusation containing three charges, much like a modern indictment containing three counts. Pilate appears to have been
satisfied that there was nothing in the first two of these charges; but the third was too serious to be ignored, especially as it
was a direct charge of majestas or treason, the greatest crime known to the Roman law, and as to which the reigning
emperor, Tiberius, and his then favorite, Sejanus, were particularly sensitive and jealous. The charges in this case were
merely oral, but it would appear to have been in the discretion of the procurator to receive them in this form in the case of
one who was not a Roman citizen.

E. Examination, Defense and Acquittal
The accusers having been heard, Pilate returned to the Pretorium to examine Jesus regarding the last and serious
accusation. The Four Gospels giveinthe s ame words the question put to him

The first three record only the final affirmative an:¢
as a plea of guilty; but John gives the intervening discussion which explains the matter fully. He tells us that Jesus did not
answer the question directly, but asked Pilate, fADo )

(John 18:34) (apparently not having been outside when the charges were made). On being told that it came from the chief

priests, He went on to explain that His kingdom was not of this world, but was a spiritual kingdom. Being again asked if

He was a king, He replied in effect, that He was a king in that sense, and that His subjects were those who were of the

truth and heard His voice (John 18:35-3 7 ) . Pil at e, being satisfied with His




and apparently having taken Jesus with him, he mounted his judgment seat or movable tribunal, which had been placed
upon the tessell ated pavement, and pronounced his ver
crime in himod).

F. Fresh Accusations

According to the Roman law, this verdict of acquittal should have ended the trial and at once secured the discharge
of Jesus; but instead it brought a volley of fresh accusations to which Jesus made no reply. Pilate hesitated, and hearing a
charge that Jesus had begun His treasonable teaching in Galilee, the thought occurred to him that he might escape from his
dilemma by sending Jesus for trial to Herod Antipas, the tetrarch of Galilee, who was then in Jerusalem for the feast,
which he accordingly did (Luke 23:7).

G. Reference to Herod

Herod had long been desiroustoseeJesusd fhoped to see some miracle done
many words; but he answered him nothing. o0 The chief
the Maccabean palace, which Hetrlby aasus ihegaolodt)e s piyTi hhagty
however, as Jesus had called him (Luke 13:32), was too astute to intermeddle in a trial for treason, which was a dangerous
proceeding, and possibly he was aware that Pilate had already acquitted Him; in which case a retrial by him would be
illegal. He and his soldiers, probably irritated at the refusal of Jesus to give him any answer, mocked Him, and arraying
Him in a gorgeous robe, no doubt in ridicule of His claim to be a king, sent Him back to Pilate. This reference to Herod in
reality formed no effective part of the trial of Jesus, as Herod declined the jurisdiction, although Pilate sought to make use
of it in his subsequent discussion with the chief priests. The only result was that Herod was flattered by the courtesy of
Pilate, the enmity between them ceased, and they were made friends (Luke 23:11,12,15).

H. Jesus or Barabbas

On their return, Pilate resumed his place on the judgment seat outside. What followed, however, properly formed
no part of the legal trial, as it was a mere travesty upon law as well as upon justice. Pilate resolved to make another
attempt to secure the consent of the Jews to the release of Jesus. To this end he summoned not only the chief priests and
the rul ers, bal{Luké23:h3k angakteonmeitieniag the &iluretto prove any of the charges made
against Jesus, he reminded them of the custom of releasing at the feast a prisoner selected by them, and offering as a

compromise to chastise or scourge Jesus beforereleasi ng Hi m. At this point Pilateos
further increased by the message he received from his wife concerning her disturbing dream about Jesus and warning him

to Ahave .... nothing to do Meanwlhile thelchaef priests any bldereweere lsusiyma n o
engaged in canvassing the multitude to ask for the release of Barabbas, the notable robber, and destroy Jesus (Matthew
27:20). When Pilate urged them t o nrntlethisenansaed relbasesiniosls, t h e )
Barabbaso; and upon a further appeal on behalf of Je:

with no better result (Luke 23:18-23).

I. Behold the Man!

The Fourth Gospel alone records a final attempt on the part of Pilate to save Jesus. He scourged Him, it has been
suggested, with a view to satisfying their desire for His punishment, and afterward appealing to their pity. He allowed his
sol diers to repeat what acet ahdehgce arcraveh ofsherres mpondHie heasl, areayt HinHrear o d 6 ¢
purple robe, and render mock homage to Him as king of the Jews. Pilate went out to the Jews with Jesus thus arrayed and
bleeding. Again declaring that he found no fault in Him, he presented Him, s ayi ng, AfBehol d, the

t he f or mer cry, ACruci fy him, crucify him. o0 Pilate r e
referred him to their law by which He deserved death because He made Himself the SonofGod. Thi s al ar me
superstitious fears, who by this time appears to have wholly lost control of himself. He took Jesus into the palace and said

to Hi m, AfWhence art t hou? But Jesus gave hofmsasauteans we
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power over Him. The mysterious answer of Jesus as to the source of power still further alarmed him, and he made new
efforts to secure His discharge (John 19:1-9).

J. Pilate Succumbs to Threats

The Jews were well aware that Pilate was arbitrary and cruel, but they had also found that he was very sensitive as
to anything that might injuriously affect his official position or his standing with his master, the emperor. As a last resort
they shouted to him, iAlt Chesarébeaaseendi semany ObDheut
against Caesaro (John 19:12). The prospect of a char
the other charges that a guilty conscience told him might be brought against him, proved too much for the vacillating
procurator. He brought Jesus out, and sat down again upon the judgment seat placed upon the pavement. He made one

more appeal, AShall I crucify your KingPe dbekichgelut
(John 19:15). Pilate finally succumbed to their threats and clamor; but took his revenge by placing upon the cross the
superscription that was so galling to them, ATHE KI N(

K. Pilate Washes His Hands

Then occurred the closing scene of the tragedy, recorded only in the First Gospel, when Pilate washed his hands
before the multitude (a Jewish custom), saying to the
The reply was that dreadful imprecation A Hi s bl ood be on us, and on our <chil

L. The Sentence

Pilate resumes his place upon the judgment seat, the fatal sentence at last falls from his lips, and Jesus is delivered
up to be crucified.

Now, how far were these proceedings in accordance with the Roman law under which they purported to have been
taken and conducted? In the first place, Pilate, as procurator, was the proper officer to try the charges brought against
Jesus.

M. Review
In the next place he acted quite properly in declining to entertain a charge which disclosed no offense known to the
Roman law, or to pass a sentence based on the verdict of the Sanhedrin for an alleged violation of the Jewish law. He
appears to have acted in accordance with the law, and indeed in a judicial and praiseworthy manner in the trial and
disposition of the threefold indictment for treason (unless it be a fact that Jesus was not present when these accusations
were brought against Him outside the Pretorium, which would be merely an irregularity, as they were made known to him
| ater inside). Pilateds initial n ' — '
discharging Jesus at once, when he had pronounced the verdict of acquittal.
All the subsequent proceedings were contrary to both the letter and the
spirit of the law. Although Pilate took his place upon the judgment seat, his
acts, properly speaking, were not those of a judge, and had no legal force or
value; but were rather the futile attempts of a weak and vacillating politician to
appease an angry mob thirsting for the blood of an innocent countryman. The
carrying out of a sentence imposed in such circumstances, and under such
conditions, may not inaptly be described as a judicial murder.

This is the Study we will use on Monday T Wednesday of Holy Week.
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WHAT IS MY CROSS?

Jesus died upon the cross at Calvary. He suffered excruciating pain. When a Christian encounters pain and
suffering in his I|Iife, people often say, A y deasdntmess, g ot
pain, or suffering we may encounter, then we could have any number of crosses. Some of these crosses would be really
big, like the death of a loved one, a terrible disease, a divorce, or the loss of a job. Some of these crosses would be
smaller, like the obnoxious coworker who drives you crazy at work, hitting your finger with the hammer, or smacking

your head while going down the basement steps. But t
up your cross and followMe . 6 Al | of these things, some of which ma\
and suffering that believer and unbeliever alike endure, but they are not the cross Jesus is talking about. The cross is
always an instrument of death. The Christan 6s c¢cr oss i s that which kills the O
Jesus said to His disciples, Alf anyone desires t
follow Me. For whoever desires to save his life will lose it, and whoever loses his life forMysa ke wi I | f i nd i
16:24-25).
The Christiands cross is unigque to Christians. It

sinful flesh. It includes the denial of what our flesh wants in favor of what God wants. It is the pain and suffering
associated with believing in Christ, while only feeling the corruption of the lusts and appetites of the flesh. It is the pain
and suffering associated with being a believer in Christ, at the same time our unbelieving nature still clings to us. Finally,
the Christianbds cross is the instrument of deat hat as
the new man of faith might rise up in us to live confidently and freely in Christ.

In order to understandJes us 6 wor ds f or us, we mhiscioss. Jesusrwas giveruHisd e r s
cross by the Father. He was born to die. The Father laid upon Him the sins of the world. He who was holy and righteous
from eternity had to suffer the infestationandc or r upt i on of our sin in His own b
be sin for us.0 Godés wrath against sin under the Lay

sin and reconcile us to God. In bearing His cross, Jesus was called to deny Himself. Normally we think of this in terms of

Jesus denying the use of His power and glory. That i :
He, who was made to carry our sin and its corruption in His flesh, did not allow this sin to overcome Him. He did

not vyield to sinds selfishness. He did not allow the

that He was carrying to cause Him to deny His Father. He did not curse God for the burden of having to bear the

punishmentandr e sponsi bi l ity for sins that He didndét commit.

pain by coming down from the cross and throwing off the burden of His vocation. He did not save Himself. He did not
choose to keep His life by letting go of us. He was called to let go of His life, and all the pleasures He might otherwise
have enjoyed, in order that we might be saved from sin and be restored to life with the Father. He was called to deny
Himself and find His life in the ultimate sacrifice of love for us. Had Jesus thought of saving His life, He would have lost
His life and ceased to be God. But in losing Himself in death for us, He found His life in the sacrificial love of His Father.
In Holy Baptism we are called to take up our cross and follow Him, which means that we are called to believe that

our faith, i f e, and vocation is shaped by Jesusd cr
S0 our cross has everything to do with suffering with sin. But as the gracious Word of the Father sustained Jesus, so the
gracious Word of the Gospel sustains us. The cross i
and follow himd our sinful nat ur éhisiissvhatleus is taking aboat witkn e  wii
says, fiLet him deny himself. 06 The pain and suffering
appetites and desires of our self-centered flesh are denied or when we feel our sinful weakness es. At t hese t
up our crosso is the call to faith in the Gospel as \
His forgiveness for comfort, when our Old Adam wants to let go of Christ and renounce the faith.

This hel ps us understand what goes on in all/l of tho

with a terrible disease or something tragic happens in his life, his biggest problem is his flesh and the temptation to
believe that God has abandoned him and no longer cares for him. At such times, the Christian may be tempted to deny his
faith and |l et go of Christ. This fistruggle to believe
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worl d, and our bDekeEsbhvdonhbatw&otd Levese us and our sin:
that the sacrifice of love for others demanded in our vocation is actually good. These enemies want to rob us of Christ and
of finding our sufficiency in Him.

Inthemidstof | i feds struggles a Christianbts faith is at
uses the very attacks upon our faith to put to death and crucify our flesh, so that we learn to trust tenaciously in the
promises of God. We are joinedto Jesusd suffering, death, and resurrec

that gives us life and salvation, we learn how God accomplishes His greatest good in the midst of suffering. From His
suffering and death, we learn to believe that God has not abandoned us but is actually forming us into the image of His

Son, t hat we might |l earn to suffer the sacrifices of
we learn to depend upon that grace of God thatisonlymadeper f ect i n suffering. From Je
learn to believe in the forgiveness of sins and the resurrection of the body. From His suffering and death we learn to
believe that Godds grace i s s uf éctinooureeakness.fHoly Weekésatanaid t h ¢
which our meditations prepare us to celebrate the suffering and death of our Lord upon the cross, so that we might bear

the attacks upon our faith with patience and hope. In Christ,

Pastor GeRue

"Jesus is crucified.”
Luke 23:26—-49
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